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As was common in the Soviet Union at the time of the memorial's establishment, the national identity of the Jewish victims could not be named. The remote location of the mass grave, the final resting place for over a thousand local Jews, reflects the exclusion they faced during the German occupation from July 1941 to February 11, 1942, when they were murdered. It also removes their memory from the center of the town of Beshankovichy, away from the living, away from other commemorative sites related to the occupation and World War II.
2 It is also in sharp contrast to the presence of Jews before June 1941, when they were a vital element of local society and shaped the economic, cultural, and social life of the town.
Beshankovichy, now a town of about 6,700 residents, shows the deep divisions of the memory of war and genocide in Belarus, expressed clearly in spatial terms. 3 The literal and figural distance between historical sites of life before and during the genocide on the one hand, and sites of memory and The Geography of Holocaust Memory and Amnesia in Belarus commemoration on the other, reflects the divisions of communal memory in Belarus. Recognizing this distance is possible only by listening to the stories people tell about their life and the life of their community, and about how they deal with the past. Oral histories and other testimonies suggest that the experience of German occupation and Nazi genocide is located in specific places that are not, or are only partially, included in the geography of local commemoration. This split adds a layer of silence to the layers of violence, persecution, and destruction that characterized the treatment of Soviet Jews during the German occupation.
In my ongoing research, I try to understand how such divisions emerge, and what they tell us about the ways in which local communities live with and in the aftermath of genocide. 4 I utilize archival documentation, interviews and testimonies, and a variety of other sources to take note of the violence and shared suffering experienced by residents of German-occupied Soviet territories, and of the fact that the genocide in part relied on, and included, local participation. This article suggests that the spatial division reflects the trauma of loss as much as shame, silence, and perhaps continued resentment against those who suffered at the hands of both German occupants and local helpers. In the end, I hope that the research can help open up a conversation 4 . This work builds on a previous book, Anika Walke, Pioneers and Partisans: An Oral History of Nazi Genocide in Belorussia (New York, 2015). about how we live with the legacy of violence, in particular, a genocide that was embedded in a war that targeted the whole population. I also question how the experience of some people is written out of history and memory and how we can counter this process. 5 Developing this in-depth perspective on the history and memory of the Nazi genocide is an extension of scholarship on the commemoration of World War II in the Soviet Union. For a long time, such studies focused on the statesanctioned portrayal of the war as rendered in historiography and centralized memorial culture that foregrounded victory and military heroism and institutionalized the marginalization of Holocaust memory in postwar Soviet society. In recent years, however, more and more scholars have turned to the local dynamics of commemoration to gain new insights into the legacy of the genocide among the Soviet populace. 6 Such studies are necessary in a region where "almost every town . . . has its [Babi Yar]," that is, where there is a killing site of Jews in or close by to nearly every settlement. 7 This "relentless taint of death," the presence of mass graves in fields, forests, wells, mines, or hastily dug pits and trenches in the landscapes of not only formerly Soviet territories but much of eastern and central Europe more generally, has recently received awareness among scholars of different disciplines. 8 Simultaneously, a number of initiatives and organizations including the well-known French organization Yahad-In Unum aim to identify and document Jewish killing sites. 9 Often, such initiatives lay the groundwork for memorializing the victims of mass shootings; in Belarus and Lithuania, since the early 2000s a number of memorials have been placed on previously unmarked gravesites. 10 The efforts The Geography of Holocaust Memory and Amnesia in Belarus to uncover these sites of murder regularly include the study of the process of occupation, ghettoization, round-up, and extermination, often in rural areas. Ghettos and other forms of persecution in villages and small towns are still understudied; this article takes up some questions broached in a few recent analyses attempting to fill this gap. 11 It does so by integrating the study of prewar, wartime, and postwar experiences to probe how relationships within the community shifted and what these shifts can tell us about the possibility and aftermath of genocide. Space and place serve as key categories for this endeavor, since they are the literal and figural ground on which relationships are built and severed. How people relate to distinct places associated with particular meaning, such as former synagogues or Jewish schools, or fields and forests that have been altered by events or behaviors such as the digging of pits and burying of bodies in large numbers, sheds light on the construction of memory in ways that are both tangible and require interpretation. So far, scholarship on the link between violence, landscape, and memory has been primarily conducted with regard to instances of systematic violence outside of Europe.
12 This article suggests that such a lens may elucidate problems of historical and political relevance such as the dynamics and the memory of the Nazi genocide in small, geographically-contained localities in formerly German-occupied Soviet territories. In essence, I adopt the perspective that "[i]n many cases, the modern form of a site is a physical manifestation of how the Holocaust is, and has been, viewed."
13 Examining the built environment or memorials and museums and how people behave in and around them, we may be able to discern societal changes, perceptions of particular groups, or simply the knowledge about a given site's history.
14 Tracing what sites of murder looked like in the past and what they look like today allows us to reckon with the contaminated landscapes.
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The research presented here expands the understanding of "site" to include a whole town, not only a killing site. Considering the layout of memorials in relation to where war and genocide took place, and to prewar dwellings of the (last accessed February 7, 2017 16 Gol΄braikh (born 1931) had grown up in Beshankovichy and, like the more than 1,100 Jews in town, had been trapped behind the frontline after German troops occupied the town in Vitebsk oblast in early July 1941. It is hard to know exactly how many Jews were in Beshankovichy at the time, since several hundred refugees from Poland had settled in the town as well, but an unknown number of them and local residents managed to flee. 17 When the mass execution of the town's Jews took place in February 1942, Gol΄braikh escaped from the site of the shooting and found shelter in the home of family friends. 18 Eventually, he joined a Soviet partisan unit and survived the war in its ranks. When the war ended, he did not stay in Beshankovichy, but moved to Leningrad.
The choice not to remain in their hometowns was common among survivors at the end of the war. The specter of violence played a large role in this decision. For one, young people like Gol΄braikh had lost all relatives and had no one to turn to. In addition, the knowledge and memory of what had happened during the war-stigmatization, ghettoization, and extermination, partly at the hands of locals-were closely tied to particular places and sites. Survivors recalled that locals had participated in the assault on their Jewish neighbors and could not stand the thought of interacting with 16 19 Secondly, the German occupation regime had reworked familiar places into genocidal landscapes. 20 Remaining in place would have been a constant reminder of the violence, since the space itself had been reshaped by the violence and carried disturbing meaning. 21 Rita Kazhdan explained her desire to move out of a particular home her uncle had rented in the summer of 1944: "For him, this did not mean anything. But for me it was ghetto."
22 Her uncle, who had not lived in Minsk during the war, did not know-had not seen-that in the streets around his new home thousands of people had been humiliated, chased, and killed. He did not know that young Rita had last seen her mother walking along one of the ghetto streets before she was taken away and shot at the "Iama," a pit in the middle of the city. Knowledge about this violence, which is absent, or invisible, yet present in memory, adds the specter of violence to the experience of the place that used to be home by triggering an affective reaction. 23 Visiting the killing site in Beshankovichy, for instance, made Leonid Gol΄braikh "go weak at the knees." 24 In other words, the experience of his hometown was haunted by the ways in which power had worked on subjects and their social worlds, in this case, the genocide of Beshankovichy's Jews. 25 These places always included the experience of past violence without the violence itself being present, either by reminding survivors of particular, violent events that happened in particular places, or by reminding them that the absence of family members, friends, and others was a result of violence.
Even when the specter of violence drove many survivors away from home, home remained an anchor. In a 2005 interview, Gol΄braikh shared that every year he used to visit Beshankovichy, the family that sheltered him, and the gravesite, but had not been there since 1998. Health issues had made it difficult to travel, and during his last trip he was not even able to visit the grave to pay his respects to his mother and sisters because he was unable to climb the hill leading toward the killing site.
Gol΄braikh evacuated or had fought in the ranks of the Soviet Army returned to the town after the war. Over the decades however, the Jewish population in this former shtetl had steadily declined: in 1960, there were 125 Jews in Beshankovichy; by 1989, 26 remained, equaling 0.3% of the local population. 26 In summer 2016, only two Jews, elderly women, lived in Beshankovichy.
The absence of Jewish survivors means that the bulk of postwar testimonies of Jews who lived through the German occupation in Beshankovichy and many other Belarusian towns and villages were given from afar, since the few survivors of mass killings often did not return. 27 Testimony on site, in contrast, would be given by non-Jews, that is, by residents who looked on, worked within German institutions, or helped to identify, round up, and shoot their Jewish neighbors. The construction of local memory, in other words, relied on a particular perspective and likely omitted important parts.
Secondly, Gol΄braikh's inability to visit Beshankovichy, as one of the last survivors of the massacre, causes alarm: who will visit the grave, if not the relatives of those who were killed? Will its remote location push the lives and deaths of at least 1,000 local Jews into complete oblivion? What will that absence do to the memory of the Holocaust, but also to the memory of Jewish life in Beshankovichy? After all, the grave is, at this point, one of only two visible markers of a past Jewish presence in the town; the other marker is the Jewish cemetery. There are no further traces of Jewish life before and during the war. The three synagogues that had survived or were rebuilt after a massive fire that nearly destroyed the town in 1922 were closed in the 1930s.
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Two of the buildings and many homes of Jewish families burned down during the war. The former Jewish school is now used by the local police, and the building's past is known only to insiders. Thus, we need stories such as Gol΄braikh's to understand the significance of the existence, but also of the destruction and absence, of places and sites such as buildings, roads, rivers, meadows, and forests. Otherwise, a significant part of local history is being pushed into oblivion. Only stories can keep them alive.
Spatial relationships-of distance, of movement away and back and forth, of proximity and integration versus remoteness and absence-provide the scaffolding for these stories and reflect central historical trends and events. Space is deeply inscribed into what we can know, into the portrayals of these historical experiences and of how they are remembered or commemorated, yet it has often been neglected as a central dimension of analysis.
29 Oral histories and other forms of testimony, together with a variety of other sources, 29. Alberto Giordano, Anne Kelly Knowles, and Tim Cole, "Geographies of the Holocaust," in Anne Kelly Knowles, Tim Cole, and Alberto Giordano, eds., Geographies of the Holocaust (Bloomington, 2014), 8. The Geography of Holocaust Memory and Amnesia in Belarus help us to overcome this failure and uncover and understand particular and meaningful spatial relationships. This allows us to develop a sophisticated and complex portrayal of the relationship between history and memory by following narrators' stories in their quest to offer (oral) historical geographies. 30 At the same time, attention to space and place enhances our understanding of people's lives, of the sites, things, and people that mattered to them and, in this case, were lost as a result of genocide. For survivors, hometowns such as Beshankovichy often figure as manifestations of this annihilation. 31 Exploring places and spatial relationships between history, memory, and commemoration provides insights into the genocide's aftermath and the way in which local communities deal with the eradication of a part of their own history.
A brief portrayal of the sites of both the existence and destruction of Beshankovichy's Jewish community and the spatial relationships between them illustrate the meaning and omissions of current forms of commemoration. Such an account foregrounds the incongruence of the place of historical experience on the one hand, and current forms of remembering and commemoration on the other, while highlighting the impact of the Holocaust in Belarus, part of the former Pale of Jewish Settlement.
Jewish life in Beshankovichy, 1630-1941
Founded in the fifteenth century and given town privileges in 1630, Beshankovichy quickly developed into a lively and economically active town, with a major wave of Jewish settlement in the early seventeenth century. 32 Over the years, the place came to house hundreds of tailors, cabinetmakers, shoemakers, blacksmiths, tanners, tinsmiths, and other artisans. By 1897, more than 71.9% of the town's population was Jewish. 33 Following the October Revolution in 1917, many Jews left Beshankovichy and the share of Jews in the local population declined to about 16% in 1939. 34 Nonetheless, a local resident recently described prewar Beshankovichy as "about 80% Jewish" in the immediate prewar period. 35 This perception indicates that Jewish culture was very much present and continued to play an important role in local life: nonJewish residents spoke Yiddish, and students of Belarusian or Russian nationality enrolled in the Jewish seven-year school. 36 Jews lived all over town, a substantial number of them in Strelka, a section of town located on the right side of the river. 37 37. Vera S., YIU 504B; interview, Beshankovichy, June 22, 2011; Tatiana V., YIU 507B; see also Iakov Iudovin, "Parom," Zametki po evreiskoi istorii, setevoi zhurnal evreiskoi one of the shtetlakh had been dismantled by the late 1930s, Jews were very much integrated into the town and Jewish culture had a significant impact on non-Jewish residents.
All of that changed in June 1941, when German troops advanced through Belarus and defeated the Soviet troops. Within days, German forces occupied the area and established the rule of the Rear Area, Army Group Center in July 1941. (The 34 th Army Corps of the 3 rd Panzer Group seized the left bank of the Dvina, 5
th Army Corps of the 9 th Infantry Army the right.) Relationships between individuals changed drastically, with residents scrambling to find safety or amass material possessions that could be useful to survive a war. Iakov Genin, then sixteen years old, described his and several other Jewish adolescents' attempts to flee the area and the way in which they were treated by "locals with a particular attitude": when Germans caught up with the group and turned them back toward Beshankovichy, these local "hooligans took away our little suitcases, our coats-basically, they robbed us." 38 Genin's narrative suggests that he assumes antisemitic prejudice ("particular attitude") as the driving force for the adolescents' (podrostki) behavior. Genin also recalls that, following the Germans' example, local residents took to calling their Jewish neighbors "iude" (Jude, German for Jew), which clearly delineates a break from friendly prewar relations and supports Genin's assessment. Recent scholarship suggests that antisemitic stereotypes and prejudices, including imagery of Jews as being cheaters, lazy, or only interested in commercial rather than productive activity, had a powerful influence on local populations in the 1930s and 1940s Soviet Union. 39 The availability of these attitudes despite the Sovietization campaigns of the 1920s and 1930s and locals' knowledge of their neighbors' hard work throughout the prewar period, provided fertile ground for the stigmatization and exclusion propagated and implemented by German authorities.
War and the occupation regime disrupted this apparently fragile community and inserted violence into local relationships in other ways, too. A camp for captured Soviet soldiers was established in the center of town; residents witnessed how the prisoners were horribly abused and forced to work; they also witnessed executions of POWs and civilians accused of sabotage or aiding partisans throughout the occupation period. 40 Simultaneously, local 41 Vladimir Tserkovskii, also a teacher, became the village elder (starosta) and not only helped enforce German laws and rules, but also personally humiliated Jews. 42 This and a substantial number of residents' "work for the Germans" must have been a deeply humiliating and upsetting experience for the local Jewish community, especially when this engagement concretely targeted them. Since many homes had burned down during the severe fighting in July 1941, many locals moved in with relatives when possible. 43 Others, mostly Jews, were kicked out of their homes to make room for members of the police or for German officers and personnel. 44 All local Jews, mostly women, children, and the elderly, had to resettle into a limited number of homes in the area of ulitsa Svoboda, an area that effectively constituted a ghetto. While this relocation meant that the ghetto inhabitants remained close to their previous homes (and thus did not experience the rupture that a deportation to a concentration or extermination camp would have entailed), the displacement through ghettoization was an experience that shattered existing networks and livelihoods, limiting residents' access to food, wood to heating their houses, and other necessities. Moreover, it extracted them from the local community. Given the fact that Jewish community institutions had been destroyed through secularization and Sovietization campaigns in the 1920s and 1930s, ghettoization isolated Jews from existing connections with non-Jews and networks of mutual support and called on them to develop new, internal networks, or to rely on themselves. Ghettos in Soviet territories thus acquired a different meaning than those in Poland, especially in the area that was not annexed by the Soviet Union in 1939, where Jewish communal life had continued during the 1930s and had the potential to provide opportunities for mutual assistance, at least in the beginning. 45 In Beshankovichy, often five to six families had to share one house, which they had to mark with a large Star of David. On the other side of the river, in Strelka, several Jewish families were crammed into one house, the home of the Iudovin family. The ghetto was not fenced in, but heavily guarded, which turned it into one of the so-called open ghettos that were regularly used in 43. Tatiana V., YIU 507B. 44. Genin, USHMM, RG 68.186, b. 1, f. 1, p. 1-2; Raisa Khatskelevna Gurevich, interviewed by Daniil Romanovsky, USHMM, RG 68.186, b. 1, f. 1, p. 9. Vera S., YIU 504B; Iudovin, "Bez sroka davnosti"; Romanovsky, "Beshankovichy," 1648.
45. See Deborah Dwork and Robert Jan van Pelt, Holocaust: A History (New York, 2002), 217, who argue that "the inhabitants of east European ghettos were connected to the history of the place in which they were now compelled to live. These streets, synagogues, and markets had grown over centuries to meet the Jewish community's needs; they now suggested that life could go on."
German-occupied Soviet territories, a practice that reflected the often very short duration of ghettoization in preparation for mass murder. 46 Venturing into town, Jews were required to wear round, yellow patches on their clothes, but they were not allowed to leave the ghetto at nighttime or to leave town. Nevertheless, German SS and local police tormented the ghetto inhabitants, breaking into homes to abuse and rape women or steal property. 47 Many ghetto dwellers used the porous boundary of the ghetto to knock on their neighbors' doors to ask for potatoes or husks of grain or combed through people's vegetable gardens in the hope that some carrot or beet had been overlooked during the harvest. Others were lucky to receive visits from nonJewish neighbors who brought food, sometimes in exchange for clothes or other goods. Gol΄braikh's family was fortunate because they stayed in their own home, and even though space became constricted when several other families moved in, "we could at least heat our little hut" with wood that they had stored for the winter.
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All of the approximately 100-150 Jewish men who had not been drafted into the army, together with women such as Leonid Gol΄braikh's mother, had to report for forced labor every morning, during which they crushed bricks to cover roads and felled trees in parks and forests; "when there was no real work to do, the Germans made us dig holes or drag stones from one place to another." 49 The workers received some food, though not nearly enough to sustain themselves or their families, who received nothing. Throughout summer and fall 1941, individual Jews-among them, the glazier and the watchmakerwere shot for no apparent reason, increasing the sense of doom among those living in the ghetto. 50 Essentially, Iakov Genin says, they lived "like a hunted Whereas Jews were outcasts and severely limited in their movement and ability to survive, non-Jewish residents were not restricted in the same way. Some report that they preferred to stay home as much as possible so as to avoid capture for forced labor in Germany and other forms of abuse, yet a semblance of normalcy distinguished their lives from their Jewish neighbors.
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The Killing
These contrasting experiences come into view most drastically in the memory of one of the residents. Klara S., who was eleven at the time, remembers that she was sledding at the riverbanks with a friend when they noticed a large group of people being lead across the ice on February 11, 1942. Quickly they found out that these were local Jews, "probably" on their way to the execution. 53 That day, up to 1,000 Jews were forced from their homes in the morning hours without warning and taken to an execution site. 54 Most, like Iakov Genin's neighbor, realized only when the round up was underway what was about to happen: he burst into Genin's house and yelled, in Yiddish: "Ratevet zikh, m'khapt yidn tsu shisn!" (Save yourself, they're taking Jews to be shot!) 55 Those who did not manage to hide, primarily women, children, and the elderly, were chased to the bazaar and then led through town for everyone to see. Jews who were at work that day were taken straight from their workplace. Members of the local police, who were instrumental in identifying Jewish residents, and Einsatzkommando 9 guarded the crowd on their journey across the river and into the forest. 56 Notably, non-Jewish witnesses admit that locals participated in rounding up the Jews that day and throughout the occupation period, though none of them is willing to identify just who these participants were. Several people who had been forced into the column were shot on the spot or along the way, either because they tried to run away or were unable to move fast enough. a policeman who recognized him and let him go not far from the shooting site. 58 Others had been ordered to report in the morning with sleds. They were asked to collect the dead bodies left behind. 59 Still others made themselves accomplices to mass murder and dragged Jews out of hiding places to deliver them to the local police or Germans involved in the roundup. Efim Iudovin's cousin Riva, for instance, was able to hide in the basement of a neighbor's house, but the former biology teacher, Konstantin Tserkovskii, pulled her out and handed her over to the guards of the column; local Stepan Gudian similarly dragged out a woman from a hiding place and delivered her to the collection point. 60 Thirty prisoners of war interned in the local camp had been forced to dig two large pits in the forest north of Strelka the day before. Presumably, the Germans chose the site to be within walking distance from town, but far enough removed to avoid too many witnesses. 61 Upon arrival there, the Jews had to undress down to their underwear and were shot in small groups; small children and the weak or ill and elderly were thrown alive into the pit and killed by a hail of bullets. 62 Residents of Strelka and Beshankovichy heard the shots all day. 63 Local residents sorted the clothing left behind by the Jewish victims. 64 The gravesite was cordoned off for a few days, although some residents shared that the surface of the soil continued to move for several days. It is likely that policemen spread this information. 65 In March, the site was covered with carbolic acid when, presumably with the onset of the thaw, the smell of decomposition began to spread.
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The day after the execution, clothes left behind by the murdered Jews were auctioned off among locals in the schoolyard, a practice that was widespread in German-occupied European societies. 67 The now abandoned 68 Many of these houses were destroyed later, when Soviet and German troops fought over the area. During their retreat, the Germans doused the surface of the graves with gasoline and set it on fire, attempting to erase the remaining traces of the graves. 69 Most likely, this attempt to cover up took place as part of the German-led "Aktion 1005." During this operation, Soviet POWs, ghetto inmates, and locals were driven to mass execution sites, where they had to unearth the mass graves, remove and then burn the corpses of Jews, Soviet soldiers, and others who had been killed earlier. Ashes were strewn about the surrounding areas or dumped in rivers. 70 In the east of what is now Belarus, these exhumations and subsequent burnings took place in late fall and winter 1943.
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In spring 1944, Beshankovichy, like much of Vitebsk oblast and other areas of Belarus, was the site of intense fighting, with German troops viciously trying to fend off the Soviet advance and attacking partisan forces active in the area. Local residents were used to uncover mines placed by partisans or others: they had to walk along roads before German troops would march or drive on them; many were injured or died when they triggered explosives.
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Local police, it appears, were even more brutal and "set everything on fire during the retreat," helping to create a situation in which many locals left the town and sought shelter in the surrounding forests. possible because locals were willing to help identify, round up, and possibly even shoot them.
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Beshankovichy after the War, Jewish Life in Postwar Beshankovichy
The Soviet Extraordinary State Commission for Ascertaining and Investigating Crimes Perpetrated by the German-Fascist Invaders and their Accomplices (ChGK) recorded two large gravesites for the murder of Beshankovichy's Jews, though the location of only one of them is known among locals at this time.
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Like many other graves, such as those of soldiers who died in the fighting, or of POWs and civilians, the mass grave in Beshankovichy remained unmarked for several years. After Stalin's death, individuals and state authorities began to identify and mark these wartime graves. 77 Lazar Mitsengendler, one of the Jews who had returned to Beshankovichy from evacuation, took it upon himself to collect donations from survivors and relatives of those killed to pay for a memorial on the grave site. In summer 1958, a memorial stone roughly resembling an obelisk was placed on one grave site; it listed 1,068 Jewish victims, a number that presumably included a group of Jewish professionals who had been spared in February 1942 but were killed later that year, and Jews from surrounding villages such as Chashniki, Senno, and Ulla who had been interned in the Beshankovichy ghetto as well. 78 Mitsengendler's home became a destination for many Jews who were eager to visit the grave. He taught his daughter-in-law to prepare Jewish dishes for himself and his guests and took on the role of a memory keeper.
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Almost all Jewish survivors with whom I was able to speak, owned a photo of the memorial's dedication. The establishment of the memorial marked the otherwise invisible gravesite and additionally protected the area from further defacement. The site of mass murder thus became a concrete and physical site of commemoration, functioning in a way similar to the lieux de mémoire that The Geography of Holocaust Memory and Amnesia in Belarus Pierre Nora identifies in his analysis of the spatial constitution of memory. 80 In addition, the site acquired symbolic value. Not only is the number of 1,068 a stand-in for the actual number of victims-many witnesses and the documents of the ChGK report that 800 victims were killed on February 11, 1942, though we also know of later shootings-and for victims of killings elsewhere, in unidentified places. 81 The memorial is thus a memorial for all Jews from the area who were murdered during the German occupation and commemorates the community that was annihilated. It was transformed into a site at which the remaining Jews with roots in Beshankovichy could come together and figured as something akin to a sacred center, the locus of Jewish community in Beshankovichy after the community as such ceased to exist.
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In 1956, two years before the memorial in the forest was erected, a monument was placed behind the local school on the site of a mass grave for 142 Soviet soldiers who died during the fighting in June/July 1944, including four who were honored as Heroes of the Soviet Union. Kurgan Slavy, a mound to honor Soviet soldiers and partisans, was dedicated near the main road of Beshankovichy in 1966, and a monument to commemorate members of the local Komsomol was established in 1970 in a park located centrally in the town, across from the building of the Ispol΄nitelnyi Komitet (local executive committee). Local residents, workers, and partisan aides were honored in 1966 with a statue near the main road close to the town limit that displays a man sporting a rifle and a young girl kneeling at his feet, as well as a symbolic gravestone in 2007. 83 All of these monuments are located in the center of town or close by and are sites of annual ceremonies (see Figure 2) .
How does the surviving community relate to the various monuments and memorials? One resident explains: "I go on my own when there is a ceremony at the mass grave [of Soviet heroes], at the Lenin statue, for the komsomoltsy. This is just common sense; there are no special summons. This is simply my duty, to honor my ancestors." 84 When local residents were asked whether they visited the grave site "za Dvinoi," the answer typically is negative. Several claimed that they never went there because it is too far. 85 One woman evoked the specter of violence associated with the site to explain why she avoided the gravesite: "I never went to the grave, I was afraid. I was afraid of what these people had gone through."
86 Others (sometimes the same people) stated that they went there by accident when collecting berries or picking up bricks from the nearby brick factory. 87 One woman recalled seeing the memorial when she and her family picnicked in the woods. 88 The former local secretary of the Komsomol could not recall ever visiting the site with students, or that students would have gone there on their own. 89 Perhaps, the woman suggested, there was no special effort to integrate the site into local commemorative practices, because Soviet internationalism prohibited singling out particular nationalities. 90 Visiting the other monuments, in contrast, serves to "keep the memory of our ancestors alive, of those who fought and defended us against the genocide and against the Germans." 91 The Jewish residents of Beshankovichy do not seem to belong to this community of ancestors.
The memorial in the forest has been vandalized several times since its dedication. Leonid Gol΄braikh remembers stumbling over skulls, bones and pieces of clothing one year, shocked to discover that grave diggers had sought to find valuables in the ground. The search for "Jewish gold," not uncommon at Jewish mass graves in eastern Europe, operates on the basis of stereotypes that ascribe Jews uncommon wealth. 92 It also draws on local residents' knowledge 94 Stanislav Leonenko, who until recently was the head custodian at the local history museum, organizes groups of high school students to clean up the area around the obelisk twice a year. 95 Such efforts have the potential to pass on knowledge about the Jewish past of Beshankovichy, though given the lack of institutional support, the memorial and the grave site-and alongside them, a central element of the local past-may just as likely remain at the margins of local consciousness.
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Imaginative Geographies of Commemoration
Belarusian society as a whole is caught up in often contradictory attempts to define the portrayal of the past, specifically that of World War II, which serves current political agendas (chiefly the construction of a national identity), yet also answers to the demands of various groups to include their experience in commemoration and historiography. 97 These attempts reflect the desire both to liberate the country from overbearing Soviet legacies that can be easily appropriated by Russian politicians and activists and to maintain familiar tropes that, for decades, have shaped the way people have come to know and commemorate the past. 98 The endeavor to carefully redesign practices of war 96. Since 2015, a group of volunteers hailing from St. Petersburg, Russia, has worked to clean up and restore the local Jewish cemetery. Plans for the future include the establishment of a Jewish cultural center to educate the local and visiting public about the Jewish past of the town and the region. The center is also meant to provide support for Jewish families from around the world who search for information about their ancestors, many of whom have already donated to the cause. 98. See Imke Hansen, "Belarussische Identitäts-und Geschichtskonstruktionen im öffentlichen Raum," in Regina Fritz, Carola Sachse, and Edgar Wolfrum, eds., Nationen memory include an effort to account for the war dead. Exhuming, reburying, and honoring fallen soldiers is official policy, and despite frequent administrative obstacles some progress is being made in this regard. Civilian victims-more specifically, Jews-remain on the margins of these attempts, however. Apart from prestige objects such as the new memorial complex on the site of the concentration camp and killing center Maly Trostenets near Minsk-where among the up to 206,500 victims were approximately 65,000 Jews originating from Minsk but also from Bohemia and Moravia, Austria, Germany, the Netherlands, and Poland-the systematic mass murder of Jews is hardly mentioned.
99 Prominent signs at the new memorial, for instance, fail to mention that the majority of the victims were Jewish. Rather, inscriptions encode the genocide as the "extermination of Minsk residents and residents of other Belarusian towns" and "civilians deported from Europe."
In general, most Belarusian towns and villages resemble Beshankovichy with regard to commemorative practices. Soviet war heroes, partisans, and others who are seen as representatives of the united struggle against the Germans are commemorated in prominent places. Murdered Jewish civilians remain invisible and local Jewish history disappears into oblivion-unless memory activists, often the offspring of local Jews, take it upon themselves to mark the place to sustain the memory of the local past, that is, to clean up the Jewish cemetery, mark buildings, and keep memorial sites in order.
Without such interventions, the placement of, and interaction with, war memorials and monuments remains tied and limited to what Edward Said once aptly called an "imaginative geography": a geographical space that pays "scant attention to the actuality of the geography [of historical experience] and its inhabitants" and rather reflects the fantasies and preoccupations of the creators of the space. 100 Said referred to colonizers, and while I do not suggest that Soviet authorities operated in the same way (that would be a different debate), I find the concept of an imaginative geography useful. The memory of the Soviet struggle against the German occupation is displayed prominently-in or near the center of town-a placement that reflects the official state-sponsored portrayal of World War II. This portrayal continues to removed from sight and not included in the local regime of commemorationas opposed to the memorials to Soviet soldiers, partisans, non-Jewish locals, or the graves of (often unknown) soldiers or partisans buried near the town that locals care for, a practice common in Belarus. 105 The difference between the failure to include the memorial into local commemorative practices on the one hand, and targeted visits by grave robbers on the other, is striking and points toward a fraught relationship of local residents to their own communal history and to former members of the local community-local Jews.
The distance between grave and town is, of course, first and foremost a result of the mass murder itself that was led by German occupation authorities. As elsewhere, the killing site was likely not chosen randomly, but was based on the main perpetrators' careful consideration. 106 Avoiding too many spectators may have been one, though the fact that locals are said to have sorted the clothing that the victims had to remove prior to the killing puts this motive somewhat into question. Rather, the ability to dig into the ground in sandy soil even during the winter months, which was available in the forest, may have played a role. 107 In addition, the opportunity to deceive the victims on their last journey likely affected the choice: the road to the prepared pits leads toward Shumilino, a nearby village, and one witness suggests that people believed they were being taken there for further resettlement. 108 Eventually, camouflaging the killing sites-by choosing somewhat remote sites for mass shootings, or planting trees around camps-was part and parcel of the German murder practice. 109 The nameless dead ought to disappear forever, "vanish into the landscape," together with the pits in which they are thrown, so that nobody would be able to perform rituals of mourning and remembrance.
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This additional form of dehumanization indicates the genocidal intent-not only are living human beings destroyed, but also their memory. 111 Hiding the crime indicates the desire to eradicate: to obfuscate and produce amnesia. 112 One may therefore say that the remoteness of the mass grave explains its sidelining, both figural and literal, in Beshankovichy's forest. Similar patterns can be observed in and around other Belarusian, Ukrainian, Russian, and the other side of the river. In other towns, mass graves are in full view when the shootings happened at sites that are now located within the town limit but remain unmarked, or memorials are obscured by fences. 120 The location of the Jews' grave at the outskirts of town continues the exclusion that local Jews experienced during the occupation. It conveniently allows local residents and Belarusian society as a whole to avoid difficult conversations about local responses and behaviors that contributed to, or in many cases even allowed, this exclusion and benefited from it. In contrast, the content and placement of monuments and memorials to others act as "circuits of memory where individual elements can be jettisoned from popular consciousness" and provide physical as much as ideological orientation. 121 The identifications as a victim, yet ultimately victors, of the German occupation are the result of excluding painful and uncomfortable memories, a pattern that is familiar from the Soviet period but has also survived into the present.
In some way, the focus on, and enthusiasm for, Soviet war memorials, which evoke victimhood at the hands of the German occupation regime and military, resembles a strategy to come to terms with trauma observed in individuals. Rather than facing up to a loss or shock, related experiences are emphasized and used to expunge the traces of the trauma. This kind of "narrative fetishism" signals an "inability or refusal to mourn and is a strategy of undoing, in fantasy, the need for mourning by simulating a condition of intactness, typically by situating the site and origin of loss elsewhere."
122 Eric Santner identifies this as a primarily narrative strategy, but it seems reasonable to apply this analysis to interpreting the visual and geographical language of memory-the content and placement of memorials. 123 In the case of Beshankovichy, the displacement of the loss takes on a literal quality, as the memory of wartime losses is situated in the centrally located memorials for combatants and a small number of local, non-Jewish residents, but removed from where major parts of the local community were killed: on the other side of the river. The displaced loss has a double nature: it is the loss of people who used to live side by side with the remaining population, but it is perhaps also the shame-filled knowledge that some members of the community had turned against their neighbors and had taken part in their extermination.
The dynamics of memory that enable societies of victim-perpetrators to move on, here observed in a small, provincial town, are indicative of how communities in many Soviet localities forged cohesion in the aftermath of war and genocide. They coincided with the overall process of reconstructing
